Rumble in the Jungle
Fighting for Freedom in West Papua

This interview with a representative of the OPM took place in a mystery location in a well-known

e ;1

South Coast seaside resort (not the one you’re thinking of), with an inept interviewer, a cheap
tape recorder, and drunks singing a rousing chorus of ‘Rawhide’ in the background.

West Papua, the western half ot the island of New
Guinea is home to rich raintorest and a huge range ot
ditterent tribal groups—accounting for 0.1% ot the
world’s population, but speaking up to 25% of all
known languages. In 1963, this former Dutch colony
was annexed by Indonesia and became the province
of Irian Jaya. In 1969, a fraudulent reterendum
involving 1025 indigenous people—the “Act of Free
Choice’—ratiied the Indonesian occupation. To
maintain 1ts control over West Papua’s immense nat-
ural resources—including some ot the world’s best
mineral deposits—Indonesia has unleashed one of
the least-known genoades of the 20th century.
Massacres, rape, torture, disappearances, the seizure
of land and cultural assimilation policies have been
commonplace, with perhaps a sixth ot the 1963 pop -
ulation (300,000 people) killed since the occupation
began.

Indonesia’s policy of ‘transmigration’—relocating
millions of people trom heavily populated Java, Bal
and Madura to the outer islands, to consolidate their
grip on them—has also done tremendous damage.
But almost from the very start, this catalogue ot
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abuses has been met with determined and inspiring
resistance, against incredible odds, from the
Organisasi Papua Merdeka (OPM) or Free Papua
Movement.

DOD: Can you describe how Indonesia took con-
trol in West Papua from 19637

OPM: My tather was included 1n that process.
Because he 1s one of the people who had contact with
outside people (such as missionaries) when
Indonesia came and asked for people who give
access to us, they said "Oh, this 1s one of them’, they
included my father, there were 1,025 people...

This wasforthe Act of Free Choice, as they call it...
Yes, this is the story of my father himselt. They
selected those people based on who they wanted, and
they trained them in some Indonesian sentences, like
‘1 agree with Indonesia’ or "I want Indonesia, I don’t
want the Dutch’ — at least 5 or 6 sentences. My father
didn’t know the meaning of these sentences. After
some weeks, they tested who was doimng good 1n
those sentences and my tather passed the test, and he
was asked to say one of those whole sentences in a
meeting.



So the process was basically a complete joke,
would you say?

Yes. My tather is now teeling very, very sorry. He is
saying "Don’t repeat my mistake anymore.” At the
time they thought Indonesia was coming to help,
supporting independence.

Right, so they didn’t realise that they would actu-
ally be taken over as part of Indonesia?

Actually they realised later. And all of the 1,025 are
now against Indonesia. When I am here, they are
now protesting. They are standing and they say '
signed these and now I want to pay it back.

Did anyone realise that the US was very much
behind the Indonesians and was pressurising the
UN to hand West Papua over to the Indonesians?
We didn’t realise, but now me and the others are
learning, we realise that during the Cold War the US
wanted to control the Pacific area.

Traditional Tribal Culture

How would you describe traditional West Papuan
cultures? For example, the relationship between
the tribes and the land has been described as the
people and the land ‘owning’ one another.
Compar ed, say, to what you find here in England,
what sort of things define West Papuan society?
That’s something I have been talking about. There
are many things based on my view that are missing
here, like we value the collective way of lite. We stay
in one house or one building, we know each other by
names, by background, we greet each morning, we
greet: "Where are you going? You dont do that
here. First time 1 come here and 1 was greeting peo-
ple, they seemed negative, and I smile to people and
they teel “Who are you’”’. And it is ditterent.

What sort of relationship is there between the
tribes and the land that they exist upon?

That’s one of the things I am missing here. 1 first
came to a big city tor a few months, then went to one
of the villages over there, and then after a few more
months | came here. It is not my way, moving every
couple of months, because culturally my habit 1s get-
ting settled in one place, get to know the trees, what-
ever 1 have in the nature, and they know me and 1
know them, even the animals, whatever, around my
lite. And when | was in the city, 1 couldnt do that
because 1 must move, and we don’t have any relation
with nature, that’s what I teel here. But in my place
you can see that people are so tied to their land...
Because the ancestors are in the land too and
that’s a connection going back hundreds or thou-
sands of years?
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And we teel that we can talk to the land. Many peo-
ple here don’t understand me, but we do. Like plants,
like weather—1 can say for example "Rains’, if rain
comes, and I can say "~ Stop, I’m going to do this” and
it can stop. Not because of my magic or whatever as
people may suspect, but it is just normal because 1
understand them and they understand me.

How has the Indonesian domination affected tra-
ditional West Papuan cultures—for example,
Operation Koteka [1970s attempt to get Papuans
to dress ‘properly’—the word is an insulting term
for the penis gourds worn by Dani tribesmen. An
Indonesian foreign minister said that they were
determined to ““get them down from the trees even
if we have to pull them down’], he punishments
for raising the West Papuan ‘Morning Star’ flag,
the teaching of the Pancasila |[Indonesia’
“national ideology™], and throwing people off the
land and so breaking that connection they have
with the land?

Really really massive, and 1t is the suttering I think,
where we have been suffering very. very much.
What sort of form does this take?

1 am writing a book on this topic, to tell my people
this 1s what’s happening in our culture with the
Christian Church. 1 don't mean that religion is
wrong, but the Church itself—it has its own cul-
ture—and they break up our own culture, the social
structures. They have their own clergymen who say:
‘Don’t listen to the tribal leader about this—this is
the correct way’, and that means they destroy our
lite, which was for whole decades, for generations.
This means that we sutter, for we do not know how
to step trom that to this.

So you are almost caught between two worlds?
Two worlds, yes. We are contused, we become vic-
tims of this change. We are not well informed in
what to do... And the second is the government: they
have their own cultural structure that they are impos-
ing on us. They have governors, they have every-
thing, until the village level, where they also impose
their own rules. They have programs like family
planning, transmigration, translocation; it someone’s
against it, they must be pumished, and they have
laws, regulations, and it breaks up everything which
was existing in the past. Indonesia have a policy of
uniting the diversity; everybody’s Indonesian and
must speak the Indonesian language, behave like
Indonesian people and don’t say anything which dis-
tinguishes you from the others.

Which is a bit difficult because there are an awful
lot of cultures in West Papua, and there’s even
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more different cultures across the whole
Indonesian archipelago.

It’s logically impossible, but they are forcing it.
Everybody feels that they are killing us in the long
run, they are eliminating our right... We believe that
when people take our lands, or exploit our lands, or
move us, that is like taking plants and seeds from my
land to here and saying "it can grow here because this
1s land, this is soil, this country has soil and that
country has soil, so we can just plant here’—it is
impossible. It means we are Killing it, even though
the plant is still alive; so it is with moving people
trom one village to another, one land to the other
Like the way in which lots of Papuan people have
been relocated from, say, the Central Highlands
to the Lowlands, and they don’t have the r esis-
tance to the malaria you find in the Lowlands.
They know how to live in the Highlands.

But not on the coast! We sutter much. People trom
the coast, they know, and they don’t have any serious
malarial disease. You go there and you can see that
many people are in the hospital —they are trom the
Highlands, the many troubles are with the
Highlanders, with those who are moved trom one
place to another. Even the Javanese, they have many,
many troubles.

With transmigration, hundreds of thousands of
people have been br ought over to West Papua and
to the other islands like Sulawesi or Sumatra, and
in some cases it might have worked, but in many
cases it’s almost like they’ve been dumped in that
area. In your experience are the transmigrants
doing badly or well?

The transmigrants and us, we are just victims of
those policymakers, so they are also suftfering, but
they don’t know how to claim or who to blame. I
have been with transmigrants for about 3 years, vis -
iting them when I was studying at the university, and
they were expressing their concern: “~We miss our
lands and our cities and this 1s a ditterent land.” They
were thinking West Papua was good tor them, but it
is hot, and the land is ditferent, and how they culti-
vate the rice.

Do they still try to cultivate it as they did in Java?
They trnied, but they are failing—because even
though they have large lands, they don’ t produce as
they produce in Java. Some of them sell their lands
and go back to Java.

Is it true that when you clear the jungle the soil
itself is quite poor; so it doesn’t work when it is
cleared in transmigration projects, say for the oil
palm plantations, but the way Papuans have done
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it does work because you are still keeping most of
the forest cover instead of clearing a huge great
area?

1 would say that we have our own way, which is bet-
ter. We know how to balance the ecosystem, because
we know very well what will happen— without any
scientific knowledge we know how to balance it. In
my culture we only cut the trees and make gardens in
a special place. We don’t hunt there, we know where
to farm and where not to farm. You cannot hunt
every time you want, but we have regulations saying
that this is the month or the day you can hunt. These
regulations come from our culture. We have people
in power to say "Now you can go and hunt’, and it
we plant crops, ‘Now you can take your crops or
not.” I cannot say “T'his is my plant and I want to take
it" —in my culture I must wait for instructions to take
it. But it doesn’t work now, Government otticials or
the Army come and want to take it—just take it...
“I'his 18 my power. I can take whateverl want’... and
this is breaking up our culture. We told the tribal
leaders that what we have already is good.

Because the modern life is attractive to some
groups? It holds lots of promise for them?

Yes. We were thinking that influences trom outside
are good, but now trom here I see that no, we were
better off than now— many things are missing here —
like relations with the people, relations with the
nature, with the animals. I cannot tind them here.

Impact of the Indonesian
Occupation

This, I don’t know, may be a bit painful, but in the
last few years we’ve heard a lot about the geno-
cide perpetrated against East Timor, perhaps a
third of the population Kkilled. Have the people of
West Papua experienced similar horrific treat-
ment at the hands of the Indonesians?

I myself was in some of the wars, not fighting, but
when | was a child. And I saw myself, people were

killed. I think compared to East Timor, West Papua is
WOrSe.

Worse?!

Worse, because the large numbers, the numbers ot
people killed, and the treatment is worse, and also it
1s never exposed because of the isolation—tew peo-
ple can speak English or get access to the outside
world. I am the one person trom the Baliem Valley
abroad now. No one else.

And the Baliem Valley is a massive area...?
Biggest tribe in the island. We have been isolated for
so long.



I am almost surprised to hear you say, and with
such certainty, that it’s worse than East Timor.
Just for me, sitting here, it’s so far out of my expe-
rience that it’s hard to imagine in what way any-
body could have had even worse treatment than
the Kast limorese.

Like, in my place, one village that was against the
Indonesians, they tinished the whole village, com-
pletely bombed and killed everybody, and no one
knows because it 1s just one valley. We live in moun
tainous areas and from one valley to another we
don’t know each other. So we don’t know what’s
happening in the other tribe, and they can just easily
hnish, and no one will come against—compared to
East Timor which 1s just a small island, people know
what’s happening in their village, it’s just closer to
the outside world...

Because East Timor has a stronger national soci-
ety than in small tribes?

And also they have more people educated. They
have been with Portugal tor 400 years, where West
Papua now, we just had contact with in the 1940s and
1960s—1n Highlands, "60s. So we don’t know how
to open our cases. (Pause.) I saw myselt how people
were cut 1nto pieces. 1 saw myself, when 1 was seven
years old, I went with my uncle, my uncle brought
me on his shoulders, and they took me down and
they cut him in tront my eyes, you see...

What had he done, had he done nothing...?
Because he had a moustache and they were thinking:
your hair should be cut short and you must clean this.
You must be tidy in your clothes, it not, you will be
questioned. There 18 a certain way you must have
your hair, how to put on your clothes. It this is not
the way they want then you are rebelling.

So that’s really treating you like you’re children,
basically.

Yes! Sure. (Laughs.) The East Timorese, they have
knowledge to oppose what’s happemng by
Indonesia, but we don’t know. We cant do anything
because we are too weak.

I wanted to try and give people an idea of the nat-
ural beauty in West Papua. It seems a remarkably
beautiful and rich place—the jungles and man-
grove swamps and the mountains, the birds of
paradise, the tr ee kangaroos, the cassowaries and
so on. Can you give people a sense of what this is
like and what’s being lost as a result of what’s
going on?

We have, compared to what I am seeing here, like,
many trees, you can see, 1 don’t have any words to
describe it, it is natural. We can see birds singing—
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yes, 1 can see birds singing here, but not so many.
Many, many birds, and plants— people are asking me
here “See this bush’, but no, no, this is not bush, this
18 not natural. 1 don't have any words, but it is really
different here, and 1 have told people that this is
modihed world— like tood and everything is made
moditied, this is already moditied, and my world is
the real world. (Laughs.)

So even though the villages would be growing
their gardens and so on, it’s still a very wild land-
scape. If you were in your home village now what
would you see around you?

Many creatures— particularly in the morning and in
the afternoon. Many birds are going to their nests
and going out from their nests, and we have special
places where we go, for ourselves, when we have
finished completing some serious meetings |[sounds
familiar!], and we go there just to watch the birds
coming back in... we know the places where birds
go... and 1t 18 different. I am here and it 1s stresstul.
And | want to go back quickly. People think I would
stay here as this is the modern world, but for me per-
sonally, 1 think most of my people at least would
agree, my lite is more related to the nature, not with
this (laughs) kind ot world. We know the character-
istics of different species tfrom our ancestors, for
example that that is an important tree. This is passed
on through the story holder My tather is one of the
story holders. And they tell stories, and we know
where we can go and where we cannot go.

Why can you go to one place but not to another?
We believe in spirits, you know, so there are some
places where we can have trouble but there are some
places that are sate, and to my forest other people
cannot go, because that’s my torest, my spirit is there
and I have my power authority on my own land—
and it someone else goes there, he will get lost or get
trouble, whatever.

And the Indonesians and transmigrants just
don’t fit into this at all—they seem totally alien?
1 said strong word—1 said “killing us’, even though
they won’t say that; they will say we are helping
you—but 1 do think they realise they are killing us.
What sort of environmental impact has the
Indonesian occupation had—like the logging, the
oil palm plantations, the Trans-Irian Highway
[built along the border with Papua New Guinea,
to control the region and open it up for resource
extraction], the Mamberamo Dam and so on.
Does this make it difficult to carry on the original
way of life if the forest is going, and the animals
are being chased away?
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That’s right. We teel that these policies are hurting us
and we are tighting back. Actually the basic idea was
to preserve the lite—it is our lite that we want to pre -
serve. We don’t want any policy which comes from
outside and changes everything. All people are
working to detend the culture, the survival ot the
people, and they mostly fight with the companies—
they kidnapped some of the logging companies.
Then they took hostage people who were with the
World Wildlife Fund because they thought they were
trom the mining company; that they had sent these
people to do surveys, to expand the mining activities.
And they said “We don’t want it—it’s something we
are ighting against, we are h ghting to close this min -
ing company.” After that they realise that this 1s not
someone here to exploit this land, but that they want
to preserve the land, and they say *Oh no, there is
something wrong here’, but it has already happened.
When they do that sor t of thing against, say, rep-
resentatives of Freeport [the biggest mining com-
pany involved in West Papua] does it have the
desired effect; does it get them to actually change
their ways?

Yes, that’s a big problem now, because we are
detending our traditional ways. In West Papua we
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have two kinds of communities—one 1S called king-
dom, like here, we have small kingdoms, where peo-
ple listen to one king and it 1s inherited by his chil-
dren or brother. But there are also people who live in
military communities— meaning that we live like the
military, under strong discipline. And we choose our
people tor leadership and their command because of
their skill in tighting. The kingdom 18 inherited, but
the military is elected. And in these military tribes,
they are fighting in their own way—and we don’t
know how to fight better in this modern world. We
are just fighting back traditionally, for this is our way
to disagree. In my culture, to disagree 1s to fight;
that’s what I can do, because that's what 1 know. And
people here trom this world say that this is guerrilla
highters, terrorist groups or whatever; from here, 1
can see myself in that situation. And that is a good
lesson I am learning. That's our only way— hight-
ing—our way ol disagreeing things. Not the way that
this world wants or approves.

Presumably that means that in fighting the tradi-
tional way you are often fighting with the tradi-
tional tools, like spears or bows and arrows, is
that right?

Yes.

So you’re up against the Indonesian Army...

Yes (Laughs).

With its helicopters, and guns, and...

Jet ighters (Laughs).

And all sorts. Although it sounds like the OPM
experiences a remarkable amount of success con-
sidering how the odds are stacked against them;
and it seems like that is partly because they know
the terrain so well, they know the land, and it is
very difficult to track people down in the jungle.
And also we know how to manipulate— we can work
with the land, with nature. We can ask rain to come,
1t 1s easy and we can ask the landlords, 1 mean, the
spirits...

The landlords? Not these soit of landlords, here
in the pub!?

Not this kind here. (Laughs) No! No! The landlords
tell them, send them back to their own camps, and
they will do it, they can't find us. 1 can just walk
around the village...

In English, we might say that it ‘bewilders’ them.
Yes. They don’t know where to go and they get lost,
even though we are just watching them.

So you’re saying you are almost invisible to them.
Invisible. Because we are with our nature. They
know us and we know them, and the nature, and they
will help us, for we help them.



The Indonesians stand out, but you don’t. You
blend into it.
Yes.

Freeport and Grasberg—
Multinational mining scum in action
What is your impression of the role of foreign
companies, because obviously this is very r elevant
to people in the UK, wher e a lot of these compa-
nies are based. The example that springs to mind
immediately is the mining, particularly the
Grasberg mine operated by Freeport [I'he
world’s richest gold mine, and the third biggest
copper mine]. Grasberg seems very similar to
RTZ’s Panguna mine [See “A Tragedy on
Bougainville” in Dol No. 5] in that Indonesia gets
an awful lot of reve——-
from it, as Papua
New Guinea does
from Bougainville. I
was wondering, what
is the significance of
Freeport, and since
1995, RTZ? [now wor
ing with Freeport a
Grasberg in a mam-
moth joint venture.|
In particular Freeport
has had a long history,
even before West.d
Papua came to be
Indonesian. We need
help in this case to find
out what really happe
between the Indones
and the Dutch and 1
because we think there is a
vested interest. And they didn’t care about the peo-
ple, and they didn’t care about the environment, they
only cared about what they benefit. Like in the Act of
Free Choice, no UN representatives were allowed to
enter West Papua because Indonesia said “it’s risky
now, you can’t go’, but at the same time, Freeport
people were operating, and this is a question mark.
Am I right in thinking that Fr eeport were very
close to Suharto [evil murdering bastard, recent
ly deposed as Indonesian dictator —shame he did-
n’t get the Ceaucescu treatment] as well?

Yes— Suharto was the commander-in-chiet in taking
West Papua into Indonesia... There’s a lot of money
changing hands in all of this. Today we have the
Dutch Amro Bank—it has shares in Grasber g. I think
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'Give back our ancestral land!’

it 1s helping Freeport to develop the new contract
now, the second contract, for the extension of anoth-
er 50 years of exploration. R1'Z are also involved.
Then there are the Korean logging companies. And
most of the logging companies belong to Suharto. He
was mvolved in West Papua through |his infamous
timber baron crony] Bob Hasan. And they belong to
the Army as well. So, in the logging camps, there is
the army.

The army doing the logging work?

Yes. So people like the Forest Department cannot do
anything because they are civil servants. ‘We are
Army and we are bringing this, so you cannot say
anything, you cannot ask for a letter, permission, or
whatever...’

So that’s just pure corruption.

us what effects the
1as had on the local peo-

are five tribes around the
ing area. They are moved
fhist—we say translo-
cated, which is just the
ame as transmigration.
n particular the
Amungme has the land
where Freeport 18
based Tembagapura
town |Freeport’s “com-
pany town’ | 1s where the
ngme come from, where
7 live. They are crying,
outing, speaking out,
lling stories about how
'y relate to that mountain,
that land, that this is what you
are doing, this is what you are destroying in this way.
People die and suiter trom diseases because their
world has changed, psychologically actually they
sufter. There are many psychological problems that
have never been cured up to now.
Because they’ve been wrenched away, if you like.
Yes.
Isn’t one of the OPM leaders from that area orig -
inally —what’ his name?
Yes, Kelly Kwalik, who took the WWLF hostages, he
was trom there.
And he’s taken actions against the mine, because
he comes from there... It’s a gold as well as a cop-
per mine— presumably that means you get a lot of
pollution from the mine itself, like mercury and so
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on. Is the quality of the rivers suffering as a
result, as has happened on the Amazon, and peo-
ple are less able to use it?

Yes, it’s true. Culturally, we don’ t boil water to drink,
we can just drink. We know what river we can drink
directly, and some of those are polluted now; and we
also fish on the rivers. In 1990, in the mid-1980s,
there were people dying because of drinking the
water. They didnt know, they hadn’t experienced
this betore. They were just crossing the river, and
they drink, and they died. And it was in the local
newspaper but nothing happened aftterwards, no
response from the government over it.

So no clean up.

No. It you go to Freeport, betore you land you can
see the waste of the company—rivers come down
amidst dirt, dirt river, because of the waste running
off it, and you can see many plants dry out and you
almost cannot see any living plants. And it’s dry.
Hectares of... you can see a big strip ot destruction
alongside the river, trom the airplane...

If the spirits are in the land, how is it viewed in
the traditional beliefs if a huge great crater is
being dug out of the land?

They, especially the tribal leaders, they cry, just like
children, you know, because they teel that they are
being killed. We have houses for men where we
gather together, and we talk, we discuss, and the
elders tell stories: “this is actually what it should be,
now it’s changing’, and they cry By that way they
tell the younger generation what 1s happening. Like
my father tells stories—and they give us advice, "do
this, don’t do this’, and when they tell these stories,
they cry. But that's what they can do, they can't do
anything else. (Pause.) The reason the government
eives 1s that it 1s going to help you, develop you—
because you are primitive, left-behind.

Assuming that people wanted jobs in the mine
anyway, is it not true that very few of them go to
West Papuans; it’s mainly a thing for foreigners
or Indonesians?

‘I'rue. Because I can say only 20% are West Papuans
working there.

And what sort of jobs are they doing?

This 20% are only going under ground— not sitting in
the ofhice.

Right, they’r e doing the dirty work.

Yes. Up to now, I can say only one person trom the
tribes 1s working, sitting in front of a computer in the
office, with a tie and everything. But tor those who
are 1n the ground, 1t 1s risky work. They can die and
it doesn’t matter; you have signed the contract.
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Is it true that Tembagapura is an incredibly luxu-
rious place, with a Sheraton hotel, golf course,
helicopter pads and all this other stuff as well? It
just seems really out of place...

It’s sad. I go there, I cry, because trom that luxury
world you can see its real owners walking round in
traditional dress. I am from there, and when I see my
people, just in the airport, it is very, very, very insult-
ing and sad. They look down on us there—as it to
say “Who are you?. They will ask you that it you go
to the airport or the hotel—they don’t want you
there, because you are disturbing the place. There are
some families who we work for—1I can call that a
torm of slavery actually. They just pay you back with
rice. Because their reason 1S “You don’t have rice’,
that’s the rationale. “You dont have rice here, you
don't eat as much fish as we do, because we have
companies and we have police and we can teed
you— but you need to work here, cut the grass, clean
the yards, the whole day you can work here, and do
everything we want you to do, and then at the
lunchtime come and have rice.” That’s how we get
paid.

But isn’t there plenty of food that you could gr ow
anyway, or you could find in the forest?

We have sweet potatoes, but not rice.

And rice is seen as better?

Yes , that’s what happens now. And local people see
all this rice, that it makes these people rich, cars and
everything. 1'his 1s tood tfor this class of people.

It’s almost like it is power to have that sort of
food.

Yes. Food 18 like 1dentity, who that person 1s.

So that’s why they work there rather than eating
the food from the jungle?

That’s right. Crazy, 1sn’t it?! (Laughs).

The OPM and Resistance to
Indonesian Rule

We’ve been talking about things that are quite
depressing and downbeat in a lot of ways, but
from what I’ve heard, the West Papuan move-
ment seems to be getting stronger Could you tell
us a little bit about the OPM? Is it true that, as
has been said: ‘We are all OPM. OPM is in the
heaits and minds of every West Papuan’? I was
also wondering what you could tell us about the
OPM structure and history, how it operates as
underground networks in the cities, and as guer-
rillas in the bush. What is the current state of play

between the OPM and the Army? I saw that there
was a cease-fire between the Indonesians and the
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OPM units in one part of the territory, so does
that signify a certain change as well?

Yes. The first question is about history, right? I think
it was started trom 1st December 1963, where it was
planned. And then, I can say we are because we're
Papuan, OPM and West Papuan 1s the same. That
from West Papua, we are just the same, even though
in tront of the government othcials, people will say
‘I am not OPM, no.” But if you go to them in their
house, they will talk difterently and cry in front of
you that they are suttering because of their people,
and that they feel *OPM is for us’. We think getting
a position 1n Indonesia 1s important— when we get a
position we can talk, we can do something. We can-
not say in tront of the people, 'I'm against it’,
because we want to be in the government, and know
more about what's happening in there, and then we
can work tor our people.

So there are people who are gaining influence or
working undercover in the colonial power struc-
ture, but are there still people out in the jungle
carrying out armed operations?

Yes. Kelly Kwalik, who took the hostages, 18 actual -
ly the regional commander in Freeport’s area, he is
responsible tor the fight against it, and there 18 anoth-
er leader, Matthias Wenda—he 1s commander in
chief. And they are basically fighting for rights and
survival and these issues we are talking about. About
the cease-fire—actually that can happen because 1
am here. It has just happened because we understand
more now how we can do that. I'PM is the name of
the armed force, OPM is the civil organisation; just
like Sinn Fein and IRA, it’s similar. (Laughs.) We are
learning now what method the world will listen to us
more.

We began the traditional way, with highting, but
now let us have a cease-fire and then see who is actu-
ally killing the people. The army tells the local vil-
lagers, "I'hat’s because ot the OPM’, although actu-
ally, logically, this Indonesian army killed them, but
they then point out, “OPM caused you to die, why do
you want to agree with the OPM, let us join and fight
them with you.”

Do they get many takers for that? Do people actu-
ally believe it?

Emotionally. they say “We want to fight”, but cultur-
ally they can’t; they know that we are fighting for
them, and we are fighting for our land, for our cul-
ture, for the survival of the community. They know
this because we tell the stories to keep this culture
widespread, tor everybody. They will get the emo-
tion ftor one, two days, because of the people dying,
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and the crying, and everything. They will say, “Oh
yes—OPM, that’'s why we are being killed and we
hate them.” But then atter some days, they rationalise
what’s actually happening to them, and there are
people telling stories...

This is like the storykeeper thing, it gets brought
into the story cycle...

Where the men gather together and sleep in one
house, they discuss broad topics, including this, and
they have arguments, and they come out with con-
clusions: "The Indonesians are manipulating the sit-
uation, actually the OPM are helping us, they are
really fighting tor us.’

The 1984 attack on Jayapura [the West Papuan
capital] backfired badly, and lots of the under -
ground networks of OPM sympathisers had to
flee from there. Did the OPM recover the strength
in its underground networks?

Now we have problem in the bush, not in the city.
The underground is now stronger. It has changed
because Suharto has stepped down, and the under-
ground is even more clear now, we can’t stay under-
ground anymore—it’'s come above ground—now
everybody is claiming, "I am for freedom, openness.’
What is the OPM vision for a free West Papua?
How would the people like to live free of the
Indonesians? I assume that it would be indepen-
dent of Papua New Guinea. PNG hasn’t had the
occupation or anything like that, but does have
serious problems, say with Bougainville, the ille-
gal [and legal!] logging, government corruption
and so on. I was just wondering how you might
manage to avoid repeating those mistakes. It
would be great to have the Indonesians gone, but
what follows?

We have been talking about this because this ques-
tion came from many people. They say you want the
Indonesians out, but you will still have another gov-
ernment. Government is the same, whatever govern-
ment it 1s, they do the same thing.

There is that problem!

Yes! Because government want to always allow
companies in, contracts, and mining companies. My
view—and 1 think most of my people from the
Highlands would agree with me—1s to come back to
the traditions, that’s what we would like to promote,
where every tribe has their own leadership, it is gov-
erned by a council of acknowledged tribal leaders. 1
have read a book on government in Switzerland and
it was a good example, how they made their country,
where local leadership 1s strong, that’s the most
eftective.
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Post-Suharto, Indonesia is talking about devolv-
ing power more down to the local level, and by-
passing the provincial level. How do you then
avoid repeating the same old problems with cor-
ruption, but at a new smaller scale? It’s perhaps
less of a problem in the traditional tribal set-up,
but I can still see temptation, and grounds for cor -
ruption, especially if there is lots of money float-
ing around on offer fiom the corporations and
others. It’s a difficult question, I know, everybody
worries about this...

We are worrying now, because we ourselves are talk-
ing—"OK, we want to fight, but then atter we get it
what would we do? We will have another war
between the tribes, between the government, and be
just like PNG, because this 1s one island and this is
going to be our problem as well. My tribe is the
biggest tribe in the island, and people on the coasts
are thinking, “Oh, maybe this tribe will become
authoritative.”

Like situations you have in Nigeria, say, where
one tribe monopolises government.

And this 18 one thing that 1s in the future, atter I go
back—we must sit and talk between the academics,
between the politicians, among the West Papuans
ouseves, we want to clanty this, set up this
betore...

Do the ordinary people have the same input into
this sort of discussion process?

Our tribal leaders, particularly in this year now, are
standing in front ot the government saying that they
want to detend us, which has not happened betore,
but now they are planning it: '] am tribal leader, 1
want my people tree, tree from you’, and 1 want that
to go on, tor them to speak tor the people, not politi-
cians, not educated people or whatever.

Do tribal leaders make the decisions for them -
selves, or with lots of input fr om the rest of the
tribe—because I can see how they might not
respect the wishes of the tribe as much as they
should, not pay as much attention...

There is a trouble in the kingdom system of leader -
ship, mostly on the coast—they don’ t care about peo-
ple, but the people are still loyal to their king. But in
the Highlands, they elect people based on what they
do, and they can be set down in just a day.

So they can be brought down in a day if they’ve
annoyed people too much, so they’ve got to be
quite careful!

They must do much consultation— they can’ t torce
people to do things. It I were tribal leader, I must be
convinced, I must have assurance, that my people
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will do what I'm saying. I must be sure that they are
in agreement, and we have the proof in our tribal dis-
cussions and many consultations, and we have made
up our minds in our men’s house, and 1 must go on
with that decision—and that means they will do it.
We don't say leader actually (laughs), in our lan-
guage we say someone in front. “Leaders” here have
agendas, and it 18 like they want to influence people
tor their agendas, but my tather is a leader, and 1
know how he leads. I never see his agenda force
other people; he accommodates the agendas from
people, he values, he collects agendas, and then
examines them. He tells people: “Your idea 18 good,
but I think this will happen, what do you think about
this7 1 don’t know more about the kingdom system,
but it’s more like top-down.

Women in the Struggle

This is another thorny subject, but when you talk
about the men’ house, I wonder how much input
the women have into the decision making process.
Do women make their voice known as well?

Now 1t is changing, but in general, women almost
have no voice in government, in local, traditional
government. They have their voice in some certain
aspects, like regarding tood, how we have guests,
how to serve the guests, who will do what, who will
contribute this food and on what day and these kind
of things—how to distribute toods when we have
great Teasts, how to divide the tood into groups. In
the case of tood, delivery. family business, women
have power, we listen to women, but not about the
government, about tighting.

Is there any call from the women to have a greater
say?

This week, tor the hirst time they have a conterence
of women in West Papua. Women who were raped,
who were treated badly during the wars, when the
army take them to their bars, and those women who
have gathered together, now they are speaking out
tor themselves, saying "Now, we want to be heard.’
It has happened from the last two years, when we had
protest against the mining companies, when the pres-
ident of Freeport came...

Jim Bob! [Moffett, highly eccentric head of
Freeport|

Yes. Bob came to the area, the men didn’t say any-
thing, they told the women, “Go and tell hm,
because he is trom a mother, that's why he is alive,
he 18 Bob because of his mother’—and his mother 18
more important than his tather, based on our cul-
ture...



You don’t have to be mad to work here...

Jim Bob Moffett’s pearls of wisdom: "We are
thrusting a spear of economic development
into the heartland of Irian Jaya.. We’re
going to mine all the way to New Orleans...
This is not a job for us, it’s a religion.”

Sorry, explain that, I suspect that’s an important,
subtle point...

Like, 1t my father and my mother give me advice
which 1s contradictory, 1 will prefer to listen to my
mother, culturally.

That seems strange to me —the women tradition-
ally have had less input into decision making
because their domain is the family, but you, a
man, will listen more to your mother than to your
father. It seems slightly paradoxical...

Yes, yes. (Much merriment.) In public decision mak-
ing, gathering opinions, the men are allowed, not
women—but these leaders, it they still have their
mothers alive, they go and see them for advice. It 1
tell you the value ot advice, actually the mothers
have more 1nfluence —and the wives dso have
influence but not as much.
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You were saying that Jim Bob cried when he came
to Freepor t. I have to say that it’s not unknown
for business leaders to be hypocritical and to cry
what we call crocodile tears [by far the most like-
ly explanation, given Freeport’s behaviour before
and since the visit] — but people took that as a sin-
cere and meaningful thing, is that right?

Yes, they did. Bob cried when Yosepha Kwalik, the
woman who led the meeting, threw her noken |a
woven bag in which Amungme women carry babies
and piglets| at him, and said "My son Mottett, in the
past I put you inside my noken, I took you with me
wherever I went, but 1 did not realise that you actu-
ally suck my blood until it’s all drained, and I remain
only in bones without tlesh. Now 1 pick you out of
my noken and will throw you tar away.” She asked
him to reconsider what he and his company have
been doing.

And that was linked to the fact that for the first
time women were spokespeople as opposed to the
men being the representatives. People thought
this was a breakthrough when they met Jim Bob,
and this was partly linked with the fact that it was
the women who had spoken to him.

Yes. We thought women are talking tor our people,
which never happened betore now, and a lot of sym-
pathy among our tribal people, that now it is women
who are talking tor us, and let us support it.

And they didn’t mind that even though it had
been perhaps against the previous customs?
Culturally, they had no problem. The people sup-
ported her, they say ‘Go woman, say more.” That
was the hrst historical step in that culture, where
women can talk, and now women are teeling, “We
can say something for the people now, and this per-
son cried because of us, which didn’t happen when
men were talking to him. We changed him.” The men
agree, we can’'t do that to that point. Only women
can do that. Women have some abilities to do certain
things, and that's why we are saying "OK, you have
done something, now go on, develop what you can
do next.”

West Papua After Suharto—What
does the Future Hold?

I was wondering if the prospects for West Papua
have improved since the downfall of Suharto.
Habibie [Suharto’s replacement] has talked of
independence for East Timor—is anything simi-
lar on the cards for West Papua? I know talks
were planned for sometime this year, West Papua
seems a lot stronger since the fall of Suharto—
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pro-Papuan demonstrations in Jakarta, a series
of flag raisings acr oss West Papua, and as you say,
the spirit of independence is mor e widespread
now.

I've just read emails tfrom West Papua, reporting that
the national dialogue with President Habibie and us
will happen on 26th of February. They’re in Jayapura
now, and 70 people will fly out tomorrow to Java tor
that dialogue, led by Church leaders, who are play -
ing very important roles now. They are saying “No
manipulation, no games trom the government. No
trickery. We want to let people say whatever they
want, whether it 18 against, or tor Indonesia, it does -
n’t matter” What we want is that they talk tor them -
selves—the Church tor West Papua 1s saying " We are
new Church, we work tor the people, we help people
to speak out for their own rights’, so they have
selected 70 people trom the whole. I can say that this
18 the second Act of Free Choice.

Well, yes, that’s what I was afraid of in a way.
And there 1s a tribal leader who was involved in the
Act of Free Choice, he is now the leader ot the West
Papuan tribal council.

This is Theys Eluay, the guy who recently got
arrested for discussing independence. Is he out of
prison now?

He can’ t be kept in prison, because he has people—
it he 1s imprisoned, thousands of people will come,
so they can’t do anything to him.

So this is like a breakthrough, really—my impres-
sion is that it is starting to build up what you
could call an irresistible momentum—the spirit
was so strong, the momentum was so strong...

So strong.

That it’s going to be very difficult for Jakarta to
sell them out.

Now Jakarta is otfering autonomy, and autonomy
plus, as they call it— but people are saying "Not these
two, we want independence, your agenda is yours,
but this dialogue is from us, not the government
agenda. We proposed, we 1nitiated, we suggested and
our goal 1s independence.” So 1n these weeks,
January, February, 1t is very clear, they are open, peo-
ple acclaim now "Yes, we want independence.” They
can be honest about it.

That’s great. Aren’t people still being repressed
as well though? Isn’t it true that anybody who
proclaims independence will be punished,
because it is a betrayal of Indonesia?

That can happen, tfor somebody. If I say that, it ic
easy tor Indonesia to take me to prison, because I am
nobody. I am not a tribal leader, 1 have no people.
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That’s why we are saying...nobody can say this, just
the tribal leaders can say this. Even the Governor is
just saying "OK, we support national government
policy’ — he hasn't got authority trom the people, so
it he 1s against, or tor independence, he won’t have
support.

But to an extent, the Indonesians have never had
authority, they just relied upon military might—
so I'm not sure how its any different now,.
Because Indonesia has severe economic pr oblems,
I assume that they need to keep the money com-
ing in from Grasberg and elsewhere. 1 thought
they’d also just announced a new 5 year plan for
the transmigration programme—giving a strong
incentive to keep West Papua down, under their
thumb, and keep the money rolling in. I don’t
mean to be pessimistic, but I can see how it might
be business as usual.

It 1s not easy tor Jakarta to let us go, because we feed
Jakarta, that’s what we say. It they lose us, it means
Jakarta will have problems, especially in inances.
So they have this strong demand for indepen-
dence building up in West Papua now after 36
years, and yet one of the reasons why they have
been there all this time is because it is a huge
money spinner, so they don’t want to sacrifice the
money. I can see how they might try and manipu-
late the tribal leaders, and so forth.

Yes, that's my worry. The Church are promising that
they are doing their best not to be tricked by the gov-
ernment, but we can’t totally believe it, because
Indonesia is there in power. But what I personally
believe 1s that Theys Eluay cannot be influenced by
whoever, because he has his own position already
clearly stated in tront of the government; there are 70
people, but only one person himselt, our hope 1s in
him.

How open are the discussions going to be? Are
people back in West Papua going to know what’s
going on or will it be behind closed doors?

It has been a long story about the Act ot Free Choice,
which was that we were blaming each other. My peo-
ple are blaming my father, he did something wrong,
and we don’t want that to be repeated again, because
1t disturbed our culture relationship. So now we want
to be open, we want to be transparent, we want the
70 to be more responsible to us, because...

There’s going to be hell to pay if they don’t!

Yes. It you do it twice... you knew what happened
betore and you have learned the risk of those mis-
takes and don’t repeat it again—that is our demand
now, and they have this burden on their minds.
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(Laughs). They can come back with the result that
we expect them to achieve, you must say whatever it
18 we ask you to do. And that’s independence.

What would be the attitude to the natural envi-
ronment in an independent West Papua? What
would happen with the logging, with the mining
and so on? Obviously, people think they have to
make money, but that presupposes cer tain things,
50...

Most Highlanders like me, we own the mining area,
we are saying shut it down, because we can make
money trom different ways, not only from digging
up and breaking our ecosystem. Developing eco-
tourism, that is our main concern now, because we
have learned trom countries in South America where
they have done this, and I will push this idea because
we have five tribes |around the mining area], and I
am from one of the tribes, and 1 will impose this,
mining companies—we can allow them 5 years and
then it doesn’t help us.

Assuming the Indonesians left, what would the
ecotourism money go towards? If money wasn’t
seen as necessary before then what’s changed,
what new needs do you have now?

Yes, even though, like me, we feel that money 1s
important, there are people in the Highlands saying
now ‘What’s money for? We can’t eat it.” I think
only people like those politicians and educated peo-
ple will think about the money. Not the local people,
more money 1s not their concern— their concern 1s:
"We don't want to die, we don’t want to disturb our
lands, we don’t want these trees to be cut down.” If
they live in the traditional house, their concern is dit -
ferent. But those people who have education, we
need money only tor, say, communication systems—
how we can communicate between tribes i1s one of
the most difficult problems now. All over West
Papua, it 1s important tor us to build up telecommu-
nication systems and 1V and video, just for sharing
what’s happening in the other villages, opening their
minds.

For sharing and communication in princple
that’s quite a noble aim—and look at the world
I livein; its got all these things already so I’'m
innoposition to judge Butlthink you are like
ly to get certain difficulties with that—for
instance, the Indian govemment has dediberate-
ly introduced TV sets into their tribal villages,
to bring them into the mainstream of Indian
society and get them living a certain sort of
lifestyle.

Yes, it is a danger.
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Mr. Mysterious X-tremist: Wouldn’t ecotourism
destroy your culture? The demands that the
tourists put, they would want houses, they’d want
someone to clean the floor—they wouldn’t be
happy to live the same way as you do.

Yes, it’s ditficult.

What can we do in support of people in West
Papua here in the UK, to for ce Indonesia to stop
their abuses, to increase the demand for indepen -
dence?

Yes, one thing is finding out actually what happened
with Freeport, the early process, because politicians
say “Where’s the proot? So it is nonsense.” We don’t
have the knowledge ot English, or of how to deal
with this modern world, but we know there was
something wrong between Indonesia and Freeport
and US and Dutch. But how can we claim this, how
can we go back to the 1960s and prove that this was
wrong, that’s one main problem. The second is what
made the Dutch allow Indonesia to take our land
without our agreement—only of the 1025 [in the Act
ot Free Choice|.

Do you think we should put pressure on compa-
nies like RTZ, or the Indonesian embassy or
whatever, to for ce them to change?

Yes. We are speaking outt
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Update
The National Dialogue mitiated in February is so tar
proceeding without too much trouble —certainly
when compared to the rampant death squad persecu -
tion in the run-up to the upcoming reterendum in
East Timor Trnbal leaders are sticking to the
demands for complete independence, and intorma-
tion posts have been set up around the country — par -
ticularly in the towns—to publicise the process.
Worryingly however, there are reports of police and
army repression of a flag raising ceremony in Sorong
on Sth July. 400 soldiers opened fire on the crowd,
killing an unknown number, seriously injuring many
and detaining up to 140 people. The city was put
under strict control atter the massacre, with a curtew
imposed, all shops closed and searches underway tor
OPM suspects. Elsewhere in West Papua the army is
threatening to close down the information posts even
though they are clearly a significant part of the
Dialogue. Nonetheless, a representative of the OPM
summed up the current mood as tollows: “Betore,
the hope for treedom in West Papua was re garded as
just a dream that hardly ever becomes a reality. or as
something in the air that we cannot grasp. But the
national dialogue has given this dream an untorget-
table momentum in our history: the time when the
Indonesian President listened to our demand to
regain our robbed independence. Both sides must
now go away and think it through—and we are
thinking about it by establishing the posts that help
all West Papuans to think about it, not just our
national representatives. By doing this we have
reclaimed independence—it is already in our
hands, no longer just in the air. Now the
President must decide when to give it to us,
and 1t 1s our hope that the world will approve
1it— without a repetition ot the act of no choice
of 1969.”

|Many thanks to Da Duchess, for Dancing
With Dictaphones above and beyond the call
of duty |

Resources

“West Papua: The Obliteration of a People” Carmel
Budiardjo and Liem Soer Liong (IAPOL 1988). (A
superb introduction to the subject—upsetting and
enraging.)

“West Papua—Plunder in Paradise”, Anti-Slavery
Society Indigenous Peoples and Development Series
Report 6, 1990. (Available trom: ASS, 180 Bnxton
Rd, London SW9 6Al")

“Poisoned Arrows—An Invest gative Journey 'I'hrougk
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Indonesia”, George Monbiot (Michael Joseph 1989). (Good
first person account— often hilarious desamptons ot our
George’s hapless adventures in a tropical clime.)

Indonesia’s Secret War: |'he Guemilla Struggle 1n lrian Jaya”,
Robin Osbome (Allen & Unwin 1985).

East Timor, West Papua/lrian and Indonesia” Keith Suter
(Minonty Rights Group Report 1998) (Available from
MRG, 379 Brixton Rd, London SW9 7DE.)

Contacts
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59 Athenlay Rd

London SE15 3EN

‘Tel: 0171 732 7984

E-mail: dte@gn.apc.org.

(Excellent organmsation —prod uce newsleter with a good
overview ot Indonesan environmental/social justce issues
Subscniptions around £10 a year )
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PAPUAN PEOPLES FOUNDATION
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PO Box 545

6700 AM Wagemnger

Netherlands

E-mail: simopiaret @netscape.net.

Pavo

PO Box 801

3500 AV Utrecht
Netherlands

‘lel: 31.30. 276 30 8&
E-mail: pavo@wxs.nl.

OPM Support Group.
opmsg@eco-action.org










